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Abstract

In this paper, we shall delve into the translation of
homonymy phenomenon in the Holy Quran. It seems that the
majority of 1 pecially  Non-Musli consider the
homonymic word in a different context as one word with one
meaning. Our analysis reveals that each homonymic word has a
specific meaning according to the context in which it is used. The
study also reveals that adding footnotes and explanatory clauses
would be an appropriate strategy used to clarify the intended
meaning of homonymic words in translation. Furthermore, the
study also shows to what extent the translator of the Holy Quran
should have a broad knowledge in Shari’a sciences and linguistics
fields. Exegeses are also an inevitable field in which the translator
may find the right meaning of the homonymic words,

Key words: The Holy Quran, homonymy, homophone,
homograph, homolexeme, Shari'a sciences, translation by addition,
footnotes, and explanatory clause.
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Introduction h
Translating sacred texts, especially the Holy Quran, is
considered as the most challenging and daunti lation task of

all. Rendering quranic verses from the source language (SL) into
the target language (TL) may create challenges at many levels:
eloquence, style and poeticity.

Indeed, in this type of tanslation, the smallest component
may pose serious challenges to different translators with different
backgrounds and may keep them busy wondering, thinking and
rethinking its translation, which certainly leads to some
misunderstanding.

In the Holy Quran, there are countless of words that have the
same forms, the same spellings but different meanings. This
phenomenon is called homonymy. Many translators, when

ing such h () words, they considered them as
repeated words carrying the same meaning as their original ones,
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which gives rise 0 a certain amount of ambiguity. Some of those
translators tend to overlook the fact that these repeated words have

ipletely different ings which are d ined by the context
in which they occur.

To this end, this present study is indented to shed light on the
use of this linguistic and literary device in the Holy Quran as well
as to unveil how translators with different backgrounds, Muslim
and non-Muslim, rendered homonymic words in some selected
verses of the Glorious Quran.

The homonymic words investigated in this study are the noun
“zan huda® and the verb “==% qalla™. Through our analysis, we
have found that the homonymic noun “w2a” has twenty four
different i while the h ymic verb “~a3" has four
different ones. The study will focus merely on meanings of the
noun “s3* and two meanings of the verb "af",

The main aim of this study is to draw the attention of both
translators and target reader to this complicated phenomenon.

1- Theoretical Background:
A- Homonymy in Arabic literature:

In Arabic language, linguistic scholars often name
homonymy as “diied al-Mushtarak " or <lpadl v BillAL
Mushtarak Allafzy ", But to some other scholars, this phenomenon
is called " _ALllyoyssd alwujuuh wa-al-nagaa’i’” written by
(Muhammed Damighai, 1983 and Haroun ibn Mosa, }_988}. In

Arabic philology, h A is a
phenomenon which is widespread in Arabic language. Sorrlle
hol consider | ymy as an indispensable linguistic

necessity for language users, and define it as one utterance that hals
two or more different meanings. Al-Sayuti illustrates homonymy in
Amabic’ with the words “ ol “ayn” “eye”and “%l ‘ummab”
“nation” which stand for many meanings and here are some of
them:
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(Al-Muzhir: V1, p 269),

‘lu fact, homonymy is still a controversial matter among
Arabic scholars. Some linguistic scholars agree upon the existence
of homonymy and some of them do not. For instance, according to
Subhii As—Saa.l:eh in (Dirasaat Fii Fighi Alughati: p 303) states that
]blll Deorstoyah 45w 2 0l in his book " Sharh al—Fasiih" denies the
existence of homonymy in Arabic language and claims that only
one meaning is denotative and the other meanings are sheerly
metaphorical. While other linguistic scholars such as Al-Tabari, Tbn
Faares, All- Asfahaani and Al-Suyuti agree upon the axjstma;e of
hmnm words in Arabic language. Indeed, Homonymy in the
Arabic language has an important role in the extraction of the rules
and laws frolp the Holy Quran and Al-Hadiith Shariif

Sometimes, in’ Arabic, we find homonymic words in which a
“word can refer to two opposite meanings; this phenomenon is called
Antonymy Homonymy™ such as: o2l (Al-Juun) which may called
for black (25~¥1) and white (Las¥1) colors. According to Tbn Faares
in (A&Saahihi:_ P 20), “Antonymy Homonymy” is a word which
Inlis two opposite meanings. What makes “Antonymy Homonymy"”
diﬂ‘erelnx from homonymy is that the former is a word with two
Opposite meanings, whereas the latter is a word with different
meanings, f
In Arabic, scholars have also ioned another 1
phenomenon that shares some homonymous features called Al-
Mutawaati? (pb!sidi), Although both of them have relations
between words, Al-Mutawati? is a word which takes its final
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meaning from a post-modifier in a given context. For example, the
word (2554 Al-wujuud) (existence) may be called for “ahal 3;-;;“ !
“the existence of the creator” and “3 il 249" "the existence of
the dcn:atu;e". Tfn;s, the meaning of (Al-wujuud) is general and
needs to be specified according to a i
Ibrahim Al-Hamed, 2005: p 18:]—!185 5 Toetin e Dot
The ori:;in of homonymy in Arabic language is due to the
of different dialects in the Arab tribes in which each tribe
uses each homonymy word for a specific meaning; those meanings
?a\«'e been coﬂec‘:tad by lexicographers and scholars in the period of
guage collection and the of lexicography (Usuul At-
tafsiir wa qwaa’iduh: p 393 and Fighu Alugha: p 147

B- Types of Homonyray in Arabic:
p ']n .;\ra:ic,r lhomonymy can be found in nouns, verbs, and
E - In the forthcoming j I /il
be the data of our article. PTG o e
= Homonymy in Nouns: The word (24 or huda) is used in the
I-_Ioly Quran with twenty-four meanings such as: guidance, the
right path, monotheism, the Torah, belief, Islam, the f-]oly
Quran, p ,.'_ and igers, knowledge, Sunah...
- Homonymy in Verbs: As in nouns, homonymy can alse occur
among verbs. For instance, the verb {w~=3) in the sense of
(ordain), (commanded), (decide), and (declare).

C- Homonymy in Modern Linguistics:

A brief glance to English and French dictionaries, homon;

« ¥ & 2 i
?[sn exists in English and French. In "Dictionnaire de Linguis!iq{ie'?:
can Dubois -(1994:. P 234) defines homonymy as “Iidentiié
phonique [h_nmpho‘mc) ou Iidentité graphique (homographie) de
deux E}o_rphem qui n'on pas, par ailleurs, le méme sens”. Then, he
ad:s dans le lexique, un homonyme est un mot qu’on prononce
owet qu'on écrit comme un autre, mais qui o’ !
sl qui n’a pas le mén-.ie sens
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Chris Baldick (2001: p 116), in the Concise Oxford

Dictionary of Literary Terms, says that homonym is “a word that is

identical in form with another word, either in sound (as a
homophone) or in spelling (as a homograph), or in both, but differs
from it in meaning",

: Hadumod Bussmann (2006: p 519) states that homonymy is
derived fmm the Greek word [ Grkonyma (= onoma) ‘name’].
Crystal, in Dictionary of Linguistics and Phonetics, (2008: p 231)
defines homonymy as “a term used in semantic analysis td"refer to
lexical items which have the same form but differ in meaning”.

The Oxford Dictionary of Pragmatics (2012: pl41) defines

I ymy as “the pt of different lexical items having
the same linguistic form. In-such a case, the meanings of the lexical
itemns must be different and unrelated.”
d In linguistics, homonymy has been comsidered as an
important issue in semantic field for the effective role it plays in
language and literary work as an embellishment device. According
to Coates Ames (1968: p 468), homonymy is “two or more words
with the same phonemic shape but different meanings”, In his book,
Introducing English Semantics, Kreidler (2002: p 58) describes
homonymy as “two or more forms that are identical in speech but
have different meanings”. For Nick Riemer (2010: p 161)
“homonymy (Greek ‘same meaning’) ocours where a single
phonological form possesses unrelated meanings”.

From these aforementioned definitions, we can come to the
Foncl_usion that the term “homonyms™ refers to words which are
identical in form, either in pronunciation (sound) or in spelling
(graph) or both, and which share the same signifier, and have
different signified.

D- Types of Homonymy
1- Perfect b I , full, compl

“Perfect homonyms are those that present both homophany
and homography” (Teresa Cabré, 1999: p 111). In other words,
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perfect homonyms are those words which have the same sound and
form; they share the same spoken and written forms but their

ings are lated. According to Lyons (1995: p 55), words
that represent absolute homonyms should meet three conditions:
First, their forms must be unrelated in meaning. Second, all their
forms must be identical. Third, their forms must be grammatically
equivalent. Some examples of such type of homonymy, the words
“match™ “Bank”, “bat”, mole”, “pupil® which stand for: Match
(counterpart)/match (narrow piece used for ignition), bank (of a
river)/ bank (financial institution), bat (flying creature)/ bat (used in
sports), mole (on skin)/ mole (small animal), pupil (at school)/ pupil
(in the eye), and race (contest of speed)/ race (ethnic group).

In French, for instance, these following words are homonyms
since they have the same iation, the same graphical form,
and refer to different meanings.

Biére (boisson fermentée faite avec de I'orge germée; beer)/
biére (cercueil; coffin).

Cousin (qui peut étre signifié au terme de parenté; cousin)/
cousin (au sens d'insecte; gnat).

2- Partial Homonymy

Partial homonyms or as Coates Ames William called near
homonyms (1968: p 468) “are two or more words with similar
phonemic shapes and, usually, different meanings”. In other words,
partial homonyms or near-homonyms are words which have the
same sound but not the same graphical form, However, Crystal
(2003: p 231) defines partial homonyms as those words “where the
identity is within a single medium, as in homophony and
I ph”. Thus, homoph are identical words in sound-form
but different both in spelling and in meaning, and homographs are
identical words in spelling but different both in their sound-form
and meaning. From this perspective, both homophone and
homograph are considered partial homonyms, Lyons (1995: p 55)
views partial homonymy as homonymous, but not absolute so; they
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fail to fulfill one or more featres of absolute homonymy.
Therefore, one can come up to the conclusion that partial
homonyms are words which may be different in form,
promunciation or spelling or lack of grammatical equivalence.

In English, these following examples are partial homonyms
which ref homopt and not homographs. ie., the
pronunciation is identical but the spelling is different. Plain/ Plane,
deer/ dear, to/two/too, mail/male, dye/die, their/ there, and steak/
stake. However, these ipls T h phs-and not
homophones: bow (n [bou] a weapon for shooting arrows) bow (n
[bau] a forward movement of the body or head to show respect)
(body language), row ([rou] a line of smith)/ row ([rau] a quarrel).

In some ‘cases, we may encounter some words which are

idered partial without belonging to these two
previous categories (homophone and homograph). In his approach,
Lyons (1995: p 55) insists on the grammatical form as a condition
in homonymy’s definition. Therefore, we can consider these
following words as partial homonyms, since they are words which
have the same form and sound but are grammatically dissimilar.
Light (adj: not heavy)/ light (n: illumination), left (past tense of
leave)/ left (n: the opposite of right), and close (v)/ close (adj).

Just like English, in French we also have homophones and
homographs as sorts of homonyms. For instance, the words “sot
(stupid)”, “saut (jamp)", “sceau (seal)” et “seau (bucket)” are
homophones, whereas the words “fils or son" (signifié a
d dant(s) de sexe lin) and "fils or yamn" (signifié aux
brins longs et fins des matitres textiles), Couvent (n: maison
religieuse.) and " couvent or incubate " (v: couvrir les ceufs jusqu’a
leur éclosion) are homographs.

It is obvious from the aforementioned samples in both
English and French that homonymy differs from its counterpart in
Arabic. In the former, homonymy covers both the sound
(homophone) and the graphic (homograph); whereas in the latter,
homonymy takes another shape that does not exist in-the
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fi ioned languages. Homonymy in Arabic does not exist
only at the level of the sound; but it does exist at the level of the
root of the word. We call this new form which is specific to Arabic
“homolexeme”, It is 2 new term we coin to describe how derivation
at the level of the root contribute to the enrichment to this
phenomenon. Therefore, homolexeme is “two or more words
derived from one root with unrelated meanings”. It is well-known
that Arabic is a derivational language: from one root we can ohtain
many forms with a specific meaning for each, but all the forms keep
the nucleus meaning of the root as in “write /" “writey/Gads”
“written /525", each form signifies a special meaning but all the
forms are related to the meaning of “K-T-B". In homolexeme,
however, the notion of derivation is adopted, but each form has its
specific meaning according to a given context. Homolexeme is
neither homophone where two words share the same sound “deer
fdear” nor homograph in which two words share the same graphical
fiorm “light (v) / light (n), homolexeme, however, is two or more
words share the same derivational root as in the case of “w24 huda”,
Lasl "hdina®, and " 4 haadin” in which each homolexeme has its
meaning according to each context.

The data shows that the Arabic language is rich at the level of
the unrelated meanings of homolexeme as it is in the case of “was”
in which more than twenty meanings are counted. However, in
English and French, the maximum of encountered meanings are
four cases.

E- Data and methodology

The Holy Quran is considered as the most challenging text-
type in translation, and this is due to its high level of eloquence and
style. In Arabic, as mentioned in the previous part, homonymy may
occur among nouns and verbs. Thus, this present study is devoted to
the analysis of some verses in the Holy Qur’an with a view to
suggesting some techniques and strategies in  translating
homonymic words. =
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It is worth mentioning that in the Holy Qur’an there are
countless number of homonymous words. For example, the noun
“s24 huda” oceurs in twenty-four verses with twenty-four different
meanings. The verb "% gada" occurs in four verses with four
different ings. H , in our analysis, we will not deal with
all these amount of meanings, but we are merely going to lay
emphasis on some verses.

The comparative translations will include translators with
Muslim backgrounds, namely, Mufti Muhammad Tagi tthmani
(The Meanings of the Noble Qur'an, 2007), Marmaduke Pickthall
(The Meaning of the Glorious Qur'an, 1930), and Yusuf Ali (The
Holy Quran: text, translation and commentary, 1934), and
translators  with non-Muslim beckgrounds, namely, Arthur J.
Arberry (The Koran Interpreted, 1955), George Sale (The Koran,
| 1734), IM. Rodwell (the Quran, 1876), and E.H. Palmer (The
| Koran, 1880), with the aim of investigating to what extent those
[ 1 have ded in ing the ing of the

homonymic word in the verse. Our analysis methodology is based
on the meaning provided by Arab scholars in the Holy Quran
exegeses, and it also refers to the meaning of the homonymic word
described by the Arab scholars in their philological books. English

| dictionaries are also of great imp in defining the ings of
[ the translation suggested for our study data. Our analysis is based
on these following exegetical books:
- AlJaami' li Ahksam al-Quran (ol AS=¥ sdadl) by Abu
| "Abdullah Al-Qurtubi.
|- Tafsiir al-Qur'an al' Aziim (s I3 i) by Ismaiil Ton
Kathiir.
| - Al-burhaan i “wluum al-Quran (ol s sls 3 cha ) by az-
| Zarkashii. .
- Rooh al-Ma'aanii fii Tafsi-I-Qur'ani-l-'Aziim wa Sabb'u-l-
| Mathaanii £

o (o g A s 3 el by Mahmud al-Aluusii.
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We have selected twenty-four verses of the homonymic word
“ 524 huda” and four verses of “o==% qada”. However, to avoid
overloading this article with samples, we have chosen not to
provide the reader with all the data and its translation. The chosen
data is mentioned in the body of this article, and the names of
translators are cited in this section to make the task easier for the
readers to go back when necessary.

F- Data analysis:
' Analysis of homonymy as a noun: “s huda”:

In the Holy Quran, the word “s24" is a homonymic word
which has twenty-four meanings. In each context, the word appears
with a different sense. In the following analysis, we will limit our
discussion to six verses to show that the translator of the Holy
Quran has to bear in mind that this linguistic phenomenon needs a |
special treatment and care. As we shall see in most cases, the
translator considers the word “s2a" as one word with one meaning
in all context in which it occurs, which certainly leads to
mistranslation.

"(Al-Baqarah; the cow, cus>Ball b Bl 2y e 38 Sl Sl o
verse 5)

According to Al-Qurtubii in (Al-Jaami' li Ahkaam al-Quran,
V1, p 178), the meaning of the word “ws24 huda” in this context is
(bayan o) (clarifying), (basira &uadl) (insight), and (Nuur
J#)light(in the sense that Muslims are guided by Allah in all their
behaviors and decision making. By His “sa” (guidance), those
Muslims will never left by.

In this Glorious verse, the word “s24™ was translated into
different equivalents which are: “guidance”, “true guidance”,
“directed”, and “guided”. A quick survey in the meaning of these
TL equivalents, shows that the pre-medifier “true”, which means
“comrect, exact, real, and admitting fact (Oxford Advanced
Learner’s Dictionary 2000: p 1448), proposed by Yusuf Ali as an
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explanatory clause to modify “guidance” stands as an accurate and
faithful translation.”

All the aforementioned translations lack the “Divine
guidance” to the right path. The addition of the word “true”
compensates what is missing in the meanings of the TL equivalents.
The translations proposed by other translators refer to “a human
guidance” by human being himself, whereas “guidance” in this
verse has something to do with the divine creator. To this end, we
have noticed that only Yusuf Ali who has this intelligence Yo grasp
this additional meaning that the word” 4" holds in Arabic.

o s U T S ) 1l 53 (6 ) 06 80 8l ) | AU -2
* (the ple foally ATy BUE 1o agy) A1 iy (Tl 1) (8 287, B0 28 I
Family of 'Tmrén, verse 73)

| According to Az-Zarkashii in (Al-Burhaan fii ‘ulwum Al-

| Quran, V5, P: 85), the word "ws=a" in this verse means the “Islamic

religion™; in which the beli t the Allah guid; We

have noticed that all the translations opt for a literal translation

| which is “guidance” and “direction” without explaining the

ing of this h jic word "ws2a™ in this context. Yes,

indeed, the Islamic religion is the religion of guidance, but, here,

| the meaning is to show that there is mo accepted religion except

| Ishm As a i the he ic word “waa” has the

meaning of "guidance” in the first sample and the meaning of

“Islamic religion” in the second one.

Indeed, no one of these translators has succeeded in

rendering the real meaning of the homonymic word “w24" in this

| context. Consequently, it would be preferable to add the

explanatory clause “the Islamic religion”, so as the meaning of the

homonymic word “ws24” will be clear, accurate and fit the
interpretation ady d by Az-Zarkashii

(Ghafi; the "I U] PE LR 30 eyl LT AT 3

R forgiver, verse 53)

In his book “Tafsiir al-Qurin al-' Afiim, V 6: p 207", Ibn

Kathiir explains the homonymic word “s34” as “Attawraat 8 53"
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(Torah). The Torah is the book revealed to Moses (PBUH) to call |
*  his followers to follow the right guidance and the right path.

J We have noticed in these selected translations that the
homonymic word “w2s” is translated into “guidance” and
“direction” in its general meaning; whereas, the right meaning is the
Jewish book (ss3l). Translation by addition (Torah) in the
translation of the verse would be successful to the clarification of
the meaning of the homonymic word used in this verse. Yusuf Ali
is the only one who has succeeded in unveiling the natwre of
guidance in this verse by adding the explanatory clause “the book™
which refers certainly to (350).

Uy pedle L3753 L (5108 8 0l Th e (001 G L e AT LY g
(Al-Baqara; the cow, verse 38)" tifsi b

In this glorious verse, Al-Aluusii in)Ruuh al-Ma'zanii fii
Tafsiiri-1-Qur'ani-I-'Aziim, V1, p 337) claims that the homonymic
word "s2s" in this context is used for Messengers and Prophets in
the sense that who follows His prophets and messengers no fear
comes upon them.

The translations provided in our data show that only
“guidance” and “direction” are the only TL equivalents; however,
prophets and messengers as an explanatory clause would be of great
importance to clarify the meaning of the verse.

) 2y o2 o A0 (31 800, 20 6 S0 22 0 g o5
(An-Najm; The Star, " 58 o m st Sy ol (355 L G0
verse 23)

The exegeses of the Holy Quran are vital to grasp the real
meaning of the homonymic word “ws2a”. In this glorious verse,
Allah lays emphasis that there is no guidance except His. The use of
the verb “els Jaa?a” pre-modified with * 23 qad * and “ Jla " which
highlights the idea that true knowledge is revealed only from Allah.
The true guidance is sent to people from Allah through His

Messengers. The g of guid here is the “Holy Quran™
which prevents unfaithful people from following their desites and
178
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guess. Here, again,“ws24" is translated as usual into “guidance” and
“direction”. A- translation by addition the “Holy Quran™ would
clarify that the “true guidance” is revealed in this book, and will,
undoubtedly, help clarifying the homonymic word “s2a in this

respect.

) ol Val o 2 (S A 15 f 0 LSBE) U0 (3 o 1) 1005 6

" (Al-Qasas; the Gy U 280 5l Ul i 18, o[ B U8 L yS
stories, verse 57)

In this glorious verse, Ibn Kathiir in (Tafsiir al-Qufin al-
‘Aziim, V 5, p 402) says that some disbelievers apologize to
Muhammad (PBUH) for not embracing Islam, they are afraid to be
exiled from their tribes and punished. The questions that should be
raised in this respect are: why will these people be punished? Is it
for following the ning of guid in its denotative meaning? If
this is the case, they should be rewarded and not punished,
Therefore, we have deduced that the meaning of this homonymic
word “4" in this context is “2= 4 Attawhiid” (the monotheisms).

The translation of this homonymic word reveals that all the
TL equival are either “guidance” or “direction™ which shows a
clear misunderstanding of the verse. This misunderstanding
certainly leads to a false translation. The meaning of “ws24" here, in

this context, is theism. Conseq , the ing of the verse
will be “if we become monotheists, our tribe will expel us out of
our land". Translation by expl y clause {; heisms) will
prevent the reader from und ling “s24™ as “guidance”

By and large, as noted, the noun “s24” is a homonymic word
that has different meanings. In each context the word “ws2™ pccurs,
it takes another sense which is different from the previous one, and
this creates serious problems in translation. As observed, most
translations are in a certain amount of ambiguity and equivocation.
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G- Analysis of homonymy as a verb “ qada ~=5";

5 LAl s e a5 L G 500 00 ) L Wy ik

(Al-Isra’; the night "Uu S W Uit (85 LATE8 1 Ll Uil 8 18 Ldus
joumney, verse 23)

In this glorious verse, the verb “-=5" is a homonymic verb
which has different sense. In this context, Tben Kathiir in (Tafsiir al-
Qur'an al-'Az fim, V 4, p 342-343) interprets “~=5" as an “order”
from the divine creator addressed to Human being. The use of the
imperative form in the Holy Quran has three aspects. If it is from
the divine creator to human being is an order which is awarded
either by reward or punishment; rewarded in the sense of obedience
and punishment in the sense of disobedi The imperative form
between two equal positions is considered as a request; whereas, if
it is from Human being to Allah the most mercifit, it is “s\es du'a?”
(supplication).

The homonymic word “w=8" is translated as “decree”,
“command” and “ordain”. A close scrutiny of the meaning to the
aforementioned English verbs shows that the divine meaning of
rewarding or punishing is absent. The verb “decree” in English
means “to decide, judge or order something officially” (Oxford
Advanced learner’s Dictionary 2000: 344), Thus, worshipping
Allah is the aim of our creation; we are born to worship Him in
order to win the here and the hereafter.

To achieve an accurate lation of this homonymic verb
“«a5" js to add an explanatory clause or a footnote to illustrate the
difference between a “decree” made by a lawyer, and an obligation
dictated by the most merciful and the most gracious.

Ll iiad ) B8 Ll 2208 A1 I, G B el BB A0 2
(Az"D 08 8 CIID 3 3 A Jal ) DA (L 2520
J42Zumar; the groups, verse

According to Iben Kathiir in (Tafsiir al-Qur'in al' A~ jim,
V6, p 159), sleep in the Holy Quran is considered as death from
which one can come again to this life or pass away. Allah is only
the one who has the power to give back life to a sleepy person or to
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take his soul forever. Hence, the homonymic word =8 in this
context has the meaning that the Almighty, in his previous
knowledge, has made’a previous decision either to send back the
soul to its body or to take it forever.

We noticed that the- homonymic verb “,-=5" is translated as
“decree” and “ordain”, which gives the intuition that this is an order
made by Him at the moment; which is not true, for Him, every
single decision is aiready made in His previous knowledge.
Moreover, the English verb “decree” in some extent can fit to the

ing of the previous verse, for ple, in sample one in which
Allah ordered his creatures to worship Him. But in this example, it
is not an order to take the soul, but it is a decision that has been
already made. This is why in Yusuf Ali’s translation an effort is
. noticed to compensatz the meaning missed in the English verb by
. adding “those on whom He has passed the decree of death”, Here,
. the “decree” is used as a noun; whereas in the example one it is
used as a verb, and the verb “.=8" is translated with the TL verb
“passed”. This strategy merges two meanings (passed and decree)
in which they complete each other to render approximately the
meaning of the verse.

H- Discussing and Findings:

Throughout the data of our analysis, we have noticed that the
meaning of the homonymic noun “wsa4” is limited only to two
meanings which are “guidance” and “direction”, This shows that, in
the most cases, translators treat homonymic word as a repetition
and translate it similarly which give rise to a certain amount of
ambiguity. Our analysis, however, shows that the homonymic
words “1528” and “, =" have several meanings according to several
contexts, Therefore, and for this reason, we call translators to come
back to all the linguistics and Sharii’a sciences in order to find out
the exact meaning and to avoid ordinary dictionaries; since the Holy
book is not a novel that requires a simple- dictionary to check the
meaning of its words; nor a poem full of pun words, but it is a Book
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.. that fequires broad knowledge in many fields that contribute to the

it ding of its ing. And it is out of question that without

. referring to these conscionable fields, the translator will deal with
Quranic language as an ordinary one.

Indeed, translating a verse from the Holy Quran needs a

special treatment and care, since the Quranic words hold a special

‘ [ meaning that has something to do with the divine creator,

Therefore, here, religion has a great impact on understanding the

meaning of the verses of the Holy Quran, and this is why the

translation of Muslim translators is closer to the intended meaning
‘ than the translation of non-Muslim translators,

Add to that, through our analysis, we come to the conclusion
that before translating, the translator should initially resort to the
most authoritative exegeses in order to grasp the right
interpretations of the homonymic words in the Holy Quran so as to
render them accurately and precisely; otherwise, the meaning will
be misled. An example of such case is the homonymic word "
which sometimes to some extent the TL meaning is shared with the
SL meaning as in the case of example one; in which only the divine
guidance is missing. But in some cases, the TL equivalent is the
opposite of what is meant in the Arabic meaning as in the case of
example six. '

By and large, we lude with some guidelines that a
translator of the Holy Quran must be aware of:
1-  The existence of 1 ymy as a pt and as a linguisti

phenomenen in the Holy Quran.

2-  The homonymic meanings are related to the context in which
they occur.

3- Being bi-lingual and bi-cultural to late homonymic words
in the Holy Quran are not sufficient. Since sometimes even
Muslim translators miss the intended meaning of the
homonymic word let alone for non-Muslim translators.
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4-  Translating the.meaning of the Holy Quran should not be done
by individual translators, but translators ‘with different
backgrounds are preferable.

5-  Translating by adding footnotes and explanatory clauses seem
to be the adequate strategy to overcome the ambiguity of

. homonymy in the Holy Quran.
Add to that, the translator of the Holy Quran should fit the
following requirements:

6-  Broad knowledge of the Quranic verse's essence and context,
Mastery of the Islamic sciences such as the figh (43V), the
Sunnah (%l and Sharia’

7- A high level of mastery of Arabic language; since it is the key
to understand the core meaning of the verse.
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